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Mothers of Pan-Africanism:  
Audley Moore and Dara Abubakari

Ashley D. Farmer, Boston University

Abstract

Audley Moore and Dara Abubakari were lifelong theorists and activists who were 
committed to Pan-African organizing and black nation-building initiatives. Both 
born in Louisiana, Moore and Abubakari developed their political critique and 
honed their activism amid organizations like the Universal Negro Improvement 
Association, the Communist Party, and the Universal Association of Ethiopian 
Women during the first half of the twentieth century. In the 1960s and 1970s, Moore 
and Abubakari became leaders and mentors in organizations like the Republic of 
New Africa and the Revolutionary Action Movement, ensuring that their activism and 
Pan-African political vision influenced the next generation of activists. This article 
examines their activist lives and argues that they were key figures in sustaining 
and propelling Pan-African formulations and communities at the grassroots level. 
In excavating the histories and activism of these two understudied women, this 
article reshapes the political and intellectual trajectory of Pan-African organizing 
and specifies the ways in which African American women forged diasporic relation-
ships and communities.

On March 8, 1980, the African People’s Party, the Republic of New 
Africa, the Women’s Committee against Genocide, and the May 
19th Communist Organization held a celebration for International 

Women’s Day at the Columbia Teacher’s College in New York City. The event 
honored Audley Moore and Dara Abubakari as “long time activists in the 
black liberation struggle.”1 Participants hailed the two women as mothers of 
the movement and praised their lifelong commitment to Pan-African lib-
eration. Moore and Abubakari used their platform to address “the question 
of black women” in the liberation of African peoples and to explain their 
perspectives on the “sister’s role in the struggle to liberate the Black Nation.”2 
Their remarks at the International Women’s Day celebration represented the 
melding of the political priorities that the two women cultivated over the 
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course of the twentieth century: a commitment to Pan-Africanist organizing 
and to integrating women into black nation-building initiatives.
 Moore and Abubakari significantly shaped the ideological and organiza-
tional contours of Pan-Africanism throughout the twentieth century. Yet they 
remain obscured in the scholarly literature on African American women, 
Pan-Africanism, and black radicalism. Despite her well-known contribu-
tions to the African American freedom struggle, Moore’s “life and legacy,” as 
Erik McDuffie notes, “remain largely shrouded in the literature of twentieth-
century black radicalism and black internationalism” (2010, 182). Indeed, 
beyond a few preliminary assessments, there has been no sustained schol-
arly engagement with her activism or political principles (McDuffie 2010, 
2011b). Abubakari has received even less attention, appearing only briefly 
in histories of New Orleans civil rights struggles (Germany 2007; Rogers 
1993). This article adds to this scholarship by developing the biographical 
contours of Moore’s and Abubakari’s lives and providing an analysis of the 
reach and effect of their activism across multiple decades, outside of well-
known organizations, and beyond Northern urban centers. In the process, it 
joins the growing historiography on African American women’s Pan-African 
organizing ranging from the Cold War era to the 1990s (Davies 2007; Gore 
2011; Kuumba 1999; McDuffie 2010). It also engages in and contributes to 
the literature on Pan-African thought and practice by showing how African 
American women fostered the “interconnectivity between a Pan-African 
consciousness and organized political acts” (Walters 1993; Young 2010, 142).
Moore and Abubakari were political theorists and activists in their own 
rights. They developed and practiced a form of gender-conscious Pan-Afri-
canism that responded to and was molded by the changing historical reali-
ties they faced as African American women. By tracing these two women’s 
theoretical and organizational engagement with Pan-Africanism and exam-
ining the moments in which their activism converged, this article illustrates 
how Moore and Abubakari cultivated and sustained Pan-African ideological 
formulations in the twentieth century and laid the groundwork for the next 
generation of radical praxis.3

New Orleans, Garveyism, and Pan-African Foundations

It was in the rich history and textured racial communities of New Orleans, 
Louisiana, that both Moore and Abubakari began their political careers. 
Moore, born in New Iberia, Louisiana, in July 1898, was the oldest child 
from her father’s third marriage. According to Moore, her mother died in 
childbirth, leaving her father to care for her and her two younger sisters, 
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Eloise and Lorita. When Moore was an adolescent her father passed away. 
Orphaned and looking for work, the Moore sisters migrated to New Orleans 
in search of better economic opportunities fostered by the World War I 
economy.4 By Moore’s account, she worked as a domestic servant and as a 
hairdresser to support her sisters, before marrying Josiah Spraggs.5 She and 
her sisters gained some economic ground by working in Spraggs’s grocery 
store, yet racism and sexism tempered their experiences and opportunities 
in the Crescent City (Hill 1991).
 Abubakari was born as Virginia Young in Plaquemines Parish in 1915. 
The eldest of fifteen children, her mother was a missionary, her father an 
insurance salesman and a prominent local preacher (Rogers 1993). Despite 
the hardships of growing up in the Jim Crow South, Young completed high 
school and attended the Nelson School of Nursing, eventually becoming both 
a schoolteacher and a private nurse.6 She recalled that she came of age as a 
part of a “real radical” family that prioritized activism and education (Rogers 
1993, 20). Both of her parents were members of the National Association for 
the Advancement of Colored People (NAACP) and championed local and 
national civil rights initiatives like school integration. Young organized with 
the NAACP and the Urban League as an adolescent (Rogers 1993).7 Yet no 
organization captured the Moore sisters’ minds or the Young family’s spirits 
like Marcus Garvey’s Universal Negro Improvement Association (UNIA).
 Alaida Robertson founded the New Orleans Division of Garvey’s organi-
zation on October 12, 1920 (Harold 2004). Although the chapter started with 
only a handful of working-class residents, it quickly grew in size and scope, 
touting 2,500 members five months later (Harold 2007). New Orleanians’ 
gravitation to Garveyism reflected African Americans’ interest in the UNIA 
across Louisiana, which was home to the largest number of chapters in the 
South (Rolinson 2007). UNIA members interpreted Garvey’s principles dif-
ferently and tailored them to fit their historical, regional, and political needs 
(Leeds 2013; McDuffie 2011a). In New Orleans, members embraced Garvey’s 
“unapologetic embrace of Pan-African nationalism” and were drawn to the 
his goal of “transform[ing] dispersed Africans into a diasporan community”
(Harold 2007, 31, 29). For Moore and Young, Garveyism was a foundational 
part of their political and ideological development. Moore recollected:

Garvey brought something very beautiful to us—Africa for the Africans. 
He made us conscious of the fact that we belong to a big continent, with all 
of its gold and diamonds and riches. That was our inheritance. Africa for 
the Africans at home and abroad. That we were somebody . . . That we had 
a right to be restored to our proper selves (Moore 1973, 52).
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Young expressed a similar admiration for the Jamaican leader:

When he spoke, it was if you were speaking yourself. It was not like some-
body speaking to you, but like he was you, or you was he. And it just was a 
connecting link, and it was something like fire, like lightning, like something 
that went through everybody at the same time (Nelson 2004).

Garvey forever changed how African Americans viewed their communi-
ties, race, politics, and global oppression; and Moore and Young counted 
themselves among the legion of followers whom Garvey transformed with 
his political, social, and cultural message.
 Garvey’s movement also connected Moore and Young to gender-inclusive 
forms of Pan-Africanism. Women in the UNIA elected their own presidents 
and vice-presidents, led the Black Cross Nurses, and headed the organiza-
tion’s Juvenile Auxiliary (Harold 2004; Issa 2005). Prominent women like 
Amy Jacques Garvey, Marcus Garvey’s second wife, emphasized the central-
ity of women to Pan-African solidarity and activism through her column 
“Our Women and What They Think,” published in the Negro World, the 
UNIA newspaper (Taylor 2002). The New Orleans Division offered tangible 
examples of women’s leadership and Pan-African organizing. Alaida Rob-
ertson headed meetings and the expansion of the organization in the city, 
while Mamie Reason, a domestic worker and seamstress, served as treasurer 
of the local chapter (Harold 2004). The importance of women’s leadership 
was not lost on the two young activists. As Moore noted, the UNIA “always 
had a lady president along with our president general, and everybody looked 
up to the women that Garvey elevated with deepest respect” (Edwards and 
Dougherty 1981, 3). Garveyism, as both an ideology and political practice, 
hinged on a patriarchal conceptualization of the black family and the black 
nation (Leeds 2013). As a result, UNIA women could not and did not achieve 
equal status within the group (Bair 1992; Blain 2015; Newman 1996). Yet, as 
Ula Taylor notes, female Garveyites “went beyond carving out an auxiliary 
niche for women” and proffered a unique form of Pan-African womanhood 
in the public sphere (2006, 158). Garveyite women provided a foundational 
model of leadership and political organizing that centered women’s eman-
cipation in Pan-African liberation schemas. Both Moore and Young would 
draw on this tradition throughout their activist lives.
 In the 1920s and 1930s, the two activists practiced Garvey’s principles in 
disparate ways. Around 1921, Moore and her sisters left New Orleans, migrat-
ing to California and Illinois before settling in Harlem (Hill 1991). By the 
time they reached New York, Garvey was mired in scandal. His black-owned 
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shipping company, the Black Star Line, had failed, and questions arose about 
the viability of his African repatriation plans. Federal agents’ protracted effort 
to stymie the UNIA leader’s popularity culminated in 1922 when they arrested 
him for mail fraud.
 UNIA members continued to organize after his jailing. In fact, the New 
Orleans Division was especially active in the years immediately following 
his incarceration (Harold 2007). In other cities, like New York, however, the 
UNIA now had to compete for members with other radical organizations 
including the Communist Party (CP).
 Moore was one of the many Garveyites who found a political home among 
the Communists. For her, the ideological parallels were evident. She thought 
that the CP was a “wonderful vehicle,” through which to organize because 
members were “conscious of [the politics] Garvey had been speaking about” 
and were interested in helping free her people (Hill 1991, 132). Of particular 
interest to Moore was the CP’s adoption of the Black Belt Thesis, or their 
support of the claim that African Americans in the Southern United States 
constituted a nation, with a shared heritage and culture, and that they had 
the right to self-determination (Kelley 1990; Lanker and Summers 1989). By 
adopting the Black Belt Thesis, the CP made black nationalism and black self-
determination central components of the organization’s agenda. This decision 
also positioned the party—both ideologically and programmatically—to cap-
ture Garvey’s membership base. From the 1930s to 1950, Moore was a promi-
nent member of the party. She was a top organizer and recruiter in the Upper 
Harlem Branch, led tenant’s rights groups, and headed the successful campaign 
to elect Communist-backed candidate Benjamin Davis to represent Harlem on 
the New York City Council in 1943.8 After leaving the Communist Party around 
1950, Moore cultivated her nationalist, women-centered politics through the 
Sojourners for Truth and Justice. An organization that developed a Commu-
nist, black nationalist, and feminist agenda to end black women’s oppression, 
the Sojourners became part of African Americans’ postwar Pan-Africanist 
front through their anti-apartheid work (McDuffie 2008; Washington 2003).9 
Moore attended the group’s initial sojourn to Washington, DC, in 1951 and was 
a member of the Harlem branch of the organization until its demise in 1952.10
 Young came of age as Garvey left America. She recalled that her father 
was among the crowd at the Port of Orleans, waving to Garvey as he boarded 
the S.S. Saramacca to be deported on December 2, 1927 (Harold 2004; Nel-
son 2004).11 Despite Garvey’s absence and the decline of the national body, 
members of the UNIA’s New Orleans Division maintained a vibrant Pan-
African-minded community that included practical community institutions 
like a free medical clinic and the Common Sense Night School (Harold 2007; 
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Issa 2005). At the onset of the Great Depression in the 1930s, Young worked 
with the Sons and Daughters of Ethiopia, an auxiliary that New Orleans 
members created to coordinate the division’s relief program (Harold 2007).12 
Despite their efforts, the UNIA and its offshoots could not meet the needs of 
the Depression-era black population and eventually dissipated. Like many 
Garveyites, Young joined other organizations designed to support poor and 
working-class African Americans. Yet she did so with the idea that her activ-
ism “[came] out of the Marcus Garvey thing.”13

 In 1938, Young joined the Southern Conference for Human Welfare 
(SCHW), an interracial group of activists looking to transform class inequal-
ity and race relations in the South.14 In 1946, SCHW officials created the 
Southern Conference Educational Fund (SCEF), designed to launch an 
ambitious attack against segregated school systems. Young, now Virginia 
Collins, after marrying James Collins Sr., was taken with the breadth of 
SCEF’s programming. For her, the organization was “in the forefront of social 
change” and served as a “springboard” for her activism.15 She worked within 
the group, organizing forums to discuss voter rights and equal education in 
New Orleans. She would remain a member of the organization for the next 
forty years, becoming its vice-president in 1972.16
 Both Moore and Collins came of age in a community that nurtured black 
pride and solidarity. The cosmopolitan composition of New Orleans fostered 
diasporic exchanges, debates about African unity, and support of African 
American sovereignty. The UNIA’s strong presence in New Orleans framed 
the two women’s early lives and provided a gender-conscious Pan-African 
framework that they would draw on throughout their political careers. If Gar-
veyism provided the theoretical foundation for their activism, Depression-era 
groups honed their organizational skills. Both women participated in class-
based politics during the 1930s in an effort to continue working with Garveyite 
communities. Collectively, these foundational experiences provided them with 
the leadership opportunities and activist skills that they would use to develop 
Pan-African protest in the second half of the twentieth century.

Women-centered Pan-Africanism:  
The Universal Association of Ethiopian Women

Although both women moved in the same organizing circles in Louisiana, the 
Universal Association of Ethiopian Women (UAEW) marked the start of their 
collective activism. Moore returned to New Orleans in 1954 to settle a dispute 
over her father’s estate brought about by the death of her half-brother, Henry 
Moore.17 Upon her return, she rejoined her former Garveyite community, 
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becoming a member of the Sons and Daughters of Ethiopia.18 In the fall of 1957, 
she formed the UAEW, an organization that hewed both its name and principles 
from Garveyism and built on the protest agenda of the Sons and Daughters. 
Moore created the organization to “uplift and inspire the oppressed,” “secure 
justice for those denied constitutional rights,” and alert black residents as to 
their “correct status” as Africans in America.19 Collins joined the organization, 
along with other local women like Alma Dawson and Bessie Phillips. Moore’s 
younger sisters, Eloise and Lorita, were also members of the group. The Moore 
sisters’ home on Danneel Street served as the organization’s headquarters.20

 The UAEW filled a void left by civil rights organizations in the Cres-
cent City. The first half of the twentieth century brought significant gains 
for black residents, including the desegregation of public universities and 
professional schools, spearheaded by the local NAACP chapter and its law-
yer A. P. Tureaud (Emanuel and Tureaud Jr. 2011). By 1956, however, these 
gains evaporated amid the White Citizen’s Council’s targeted attacks on the 
NAACP and like-minded organizations (Fairclough 1995). UAEW members 
championed many of the same causes as these and other civil rights groups, 
including protesting on behalf of African American men jailed on interracial 
rape charges (Farmer 2016). They fought for John Michel, who was sentenced 
to death for his alleged sexual assault of a 15-year-old white girl, and Isaac 
Peart, convicted of raping a local white woman in 1955.21 Members also suc-
cessfully intervened in the case of Edgar Labat and Clifton Poret, two black 
men accused of raping a white woman in 1955. The group uncovered “startling 
new evidence” that inaugurated a series of appeals that eventually exoner-
ated the two men.22 The UAEW’s agenda also reflected Moore’s and Collins’s 
activist roots. Moore’s introduction to the Communist Party was through 
its protest of the arrest of the Scottsboro Boys, nine black boys accused of 
raping two white women in 1931 (Hill 1991). Calling attention to the white 
supremacist roots of interracial rape charges against African American men 
was also a strategy of the black Left and a focus of the UNIA-inspired Sons 
and Daughters of Ethiopia. As the leaders of the UAEW, Moore and Collins 
carried on these fights in New Orleans, connecting Old Left protest themes 
to the mid-century civil rights insurgency in the South.
 The two activists also applied their Pan-African perspectives when fighting 
vigorously on behalf of local African American women affected by the Suitable 
Home Law. In 1959, the Louisiana legislature passed a statute that required all 
mothers on welfare to prove that they had a “suitable home” in order to obtain 
their benefits. This new rule caused approximately 23,000 women and children, 
most of them African American, to be removed from the welfare rolls in July 
1960 (Germany 2007; Neubeck and Cazenave 2001). The UAEW sprang into 
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action, securing food for the women affected and lobbying state and federal 
officials to rescind the statute.23 Collins, Moore, and other UAEW members 
also met with the Louisiana Welfare and Agricultural Commission to negotiate 
a repeal of the law.24 Members collaborated with other black organizations, like 
the local chapter of the Urban League, and successfully pressured the Federal 
Department of Health, Education, and Welfare to intervene. Ultimately, the 
collective forced the local legislature to amend the law to require the state to 
prove the unsuitability of a given home (Germany 2007).
 As president and vice-president, respectively, Moore and Collins situated 
the UAEW’s activism within a diasporic frame. When speaking out against 
the execution of African American men convicted of interracial rape, the 
group stated,

We pray for Africa’s freedom and for our many innocent black men doomed 
to die in the barbaric electric chair in the states of Louisiana and Texas on 
trumped up charges of rape upon white women . . . .Please join us in this 
prayer for the Freedom of Africans everywhere at home and abroad.25

They continued to emphasize this Pan-African perspective when they faced 
backlash for supporting “immoral” African American women on welfare. 
In these instances, they reminded the community

that all baseness, vileness, and illicit relationships among our people in the 
United States of America started through the white slavers’ breeding farms 
where mothers were forced to breed for the slave mart. Almost every African 
girl or w[o]man was raped upon her arrival here, and the raping continued 
until this day.26

As leaders of the UAEW, Moore and Collins consistently contextualized the 
civil rights fights in the Crescent City as part of the historic and contemporary 
struggles for Pan-African liberation. Not only did their activism and rhetoric 
propel Pan-Africanist identities and ideological formations at the grassroots 
level, but it also reinvigorated organizing based on New Orleanians’ African 
heritage and goals of diasporic unity.
 Collins and Moore’s activism on behalf of African American men accused 
of interracial rape fostered their interest in restorative justice. Their advocacy 
on behalf of African American women highlighted the futility of integration. 
Collins explained

The Ethiopian Women [were] striving for the dignity, the aims of black 
people’s aspirations within this system, that says that you have a right to 
self-determination, that you have the right as a citizen to vote, you have 
the right to be protected and to exercise the right of citizenship.27
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After studying their circumstances, however, “The Ethiopian women . . . con-
cluded that [African Americans were] a colonized people” and that the only 
route to freedom was “total separation” from this country (Abubakari 1992).28

 In light of this realization, in the early 1960s, the two women shifted the 
focus of the organization to acquiring reparations and developing an autono-
mous black nation. Determining that “somebody ha[d] to pay” (Hill 1991, 
155) for the legal lynching of black men and raping of black women, Moore, 
Collins, and other members of the UAEW began an aggressive campaign to 
file a formal reparations claim by the end of 1963, citing the “244 years of 
free slave labor and the most inhuman, sinister and barbaric atrocities” com-
mitted against African Americans as justification for monetary restitution 
(Moore 1963, 2). Because they determined that African Americans could not 
“achieve freedom under this white man’s system of white supremacy,”29 the 
two women also revived Garveyite and Communist calls for an independent 
black nation to be formed within the Southern states of Louisiana, Alabama, 
Florida, Georgia, and South Carolina. They circulated a pamphlet that urged 
African Americans to create “an independent autonomous black republic” 
that “in truth [would] be separate and equal.”30

 The UAEW exemplified the ways in which Moore and Collins blended 
their community and gender-specific priorities with larger traditions of Pan-
African identification and organizing. The two activists framed desegrega-
tion in Louisiana and decolonization in African countries as two facets of 
the same liberation struggle. True to their Garveyite roots, they galvanized 
support for these causes by appealing to black Louisianans’ identification 
with Africa and by emphasizing the intractability of racism and the per-
manency of African Americans’ minority status. As with the UNIA, this 
did not preclude their collaboration with mainstream groups, support of 
civil rights causes, or engagement in uplift activism designed to advance the 
plight of “Africans in America.” Indeed, groups like the UAEW show that 
modern Pan-Africanism developed alongside the civil rights movement, 
with activists adopting movement causes and tactics when necessary. UAEW 
members engaged black New Orleanians in anti-colonial, welfare rights, and 
Pan-Africanist activism, and offered a viable, albeit brief, conduit through 
which local residents could cultivate a unique blend of Pan-African and civil 
rights politics. With Moore and Collins at the helm, the group served as a 
bridge organization, sustaining protest strategies and Pan-African political 
formulations through reparations and welfare rights activism at the grass-
roots level. Multiple organizations would recover and build on the UAEW’s 
activism and political legacies during the Black Power movement.
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Mothers of the Black Nation

UAEW activities dissipated in the early 1960s after Moore relocated to Phila-
delphia between 1962 and 1963. In her absence, records show only occa-
sional protests by the group.31 In the Northeast, Moore began to promote 
the UAEW’s reparations agenda to broader audiences. She also joined the 
National Emancipation Proclamation Centennial Observance Committee 
(NEPCOC) in Philadelphia. Moore served as the executive secretary of the 
organization, a position that she used to promote reparations and African 
repatriation (Moore 1963, 1973).32 At the first and only NEPCOC conference 
held in Philadelphia in 1962, Moore co-founded the African Descendants 
National Independence Partition Party (AD NIP). She used the organization 
to revitalize the UAEW’s focus on reparations, nationalism, and Pan-African-
ism.33 Along with Nana Oserjiman Adefumi and Nassir A. Shabazz, Moore 
established AD NIP’s provisional government and political demands (Ogbar 
2004; Umoja 2013). The group insisted that the “United States of America be 
partitioned into separate Euro-American and African-Descendant States” 
and that the American government pay “reparations to the African-Descen-
dant Government in the amount of five hundred trillion dollars.”34 Moore 
served briefly as an officer in the party and mentored the young radicals of 
the AD NIP. After her return to the East Coast, the Bay Area organization 
carried on her twin causes of nationalism and reparations through a Pan-
African political frame that hewed many of its symbols and structures from 
the UNIA and the UAEW (Ogbar 2004).
 Moore also developed ties with nationalist and Pan-Africanist communi-
ties in Philadelphia and Harlem. In the early 1960s, she served as the mentor 
and political adviser to young militants of the Revolutionary Action Move-
ment (RAM). According to the group’s founder, Muhammad Ahmad, Moore 
“fused black nationalism, socialism and Pan-Africanism” and “trained the 
RAM Cadre in the philosophy of black nationalism and Marxism-Leninism.” 
She also “emphasized the importance of understanding the national question 
and the demand for reparations” to the group (Ahmad 2007, 108, 12). Around 
1964, Moore returned to Harlem. She entrenched herself in like-minded com-
munities, mentoring younger radicals through her black nationalist training 
sessions at the 135th Street YMCA (Ahmad 2007; McDuffie and Woodard 
2013). During this time, she was also the president of the short-lived World 
Federation of African People. Under the auspices of this organization, Moore 
continued her “life-long dream” of creating a black nation within U.S. borders, 
or, in her words, establishing “the only place in the U.S. where Americans of 
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African descent will be really free.”35 Moore planned to build a black town on 
her property in the Catskill Mountains. Her plans never fully came to frui-
tion. Yet this venture, and her mentoring relationships with younger radicals, 
indicated her intellectual influence on burgeoning Black Power activists and 
her ability to foster Pan-Africanism and nation-building schemas in multiple 
spaces over the course of the twentieth century.
 In the 1970s, Moore fostered Pan-Africanism in the international arena. 
She was a featured speaker at the All-Africa Women’s Conference (AAWC) in 
Dar es Salaam, Tanzania, in July 1972. Here, she forged Pan-African solidarity 
with women across the continent, telling conference leaders that their inclu-
sion of African American women in the event did “more to cement” diasporic 
ties, than “any occurrence since the terrible days of slavery.” Moore framed 
the meeting as a “call to unity and action of all African women around the 
world.” She also assured her audience that African American women were 
committed to liberating Africa and developing a Pan-African community, 
“For [they were] Africans, too, regardless of being born in the U.S.A.”36 Two 
years later, she returned to Dar es Salaam for the Sixth Pan-African Congress 
(6PAC), an international summit that brought Old and New Left activists 
together to debate the direction of African decolonization, Black Power, and 
African state formation. Moore viewed the conference as a continuation of 
her activism and as a concrete step toward Pan-African unity. In an interview 
on Congress grounds she remarked,

This is the most historic occasion that has happened in the world as far as 
the African people are concerned. To me it is rewarding, for I have lived to 
see the fruits of our efforts....Africa is telling us, this is your home—Come 
and live with us.37

 As Moore deepened diasporic ties abroad, Collins entrenched herself in 
black political communities at home. She joined the Social Welfare Planning 
Council (SWPC), a community group designed to distribute War on Poverty 
funds to black communities in the Crescent City (Germany 2007). Collins 
began working for the Central City branch of the organization in December 
1965. She served as a liaison between the anti-poverty program office and 
the community; planned meetings for local residents to debate how anti-
poverty funds should be used; and organized social aid programs for child 
care, credit, and health care.38 Yet her community control advocacy, police 
brutality protests, anti-war activism, and support of an all-black political 
party led to her dismissal a year later.39 Soon after, she was labeled a Com-
munist sympathizer, a charge that led the Joint Committee on Un-American 
Activities of Louisiana to investigate her, and the poverty programs with 
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which she was associated, in 1967. The committee concluded that, while she 
was not a member of the CP, Collins was “in fact a ‘Communist’ and ha[d] 
in fact infiltrated the poverty program in New Orleans” (State of Louisiana 
1967, 183). As liberal black organizations shunned her, radical groups, like 
the Republic of New Africa, embraced Collins’s Pan-African politics and 
community-organizing style.
 The Republic of New Africa (RNA) was an outgrowth of the Black Gov-
ernmental Conference in Detroit, Michigan, held from March 29 to March 31, 
1968. On the final day of the conference, 100 activists drafted a “Declaration 
of Independence” and established a provisional government (Umoja 2013). 
Among the group’s goals were to “free black people in America from oppres-
sion,” “support and wage the world revolution until all people everywhere 
are so free,” and “to end color and class discrimination, while not abolishing 
salubrious diversity, and to promote self-respect and mutual respect among 
all people in the Society” (Republic of New Africa n.d., 3). Members declared 
their “homeland” as Mississippi, Louisiana, Alabama, South Carolina, and 
Georgia and sought “start money” for the new nation through reparations. 
At the founding meeting, RNA members established an infrastructure and 
leadership positions, as well as consulates in New York, Philadelphia, Los 
Angeles, and Washington, DC. Early members of the organization included 
Robert F. Williams, who served as president in exile; Raymond Willis; Milton 
Henry; Oseijeman Adefunmi; Gaidi Obadele; and Betty Shabazz, Malcolm 
X’s widow (Sherrill 1969; Umoja 2013).
 Moore, known by this time as Queen Mother Moore, was an ideological 
and organizational force behind the RNA. As she recalled, “I initiated [the 
RNA]. I helped to organize it . . . .I gave the brothers the idea that we’re a 
nation” (Hill 1991, 163). Indeed, Moore was directly involved in devising 
the RNA framework, which built on the previous nationalist formulations 
she developed in the UAEW and AD NIP. She was also the first signatory 
of the RNA’s “Declaration of Independence” and was responsible for nam-
ing the group, insisting that “New Africa” be included in the title of the 
provisional government (Umoja 2013). Moreover, her familiarity with the 
Black Belt Thesis and her pioneering role in the reparations movement 
made her a trusted adviser for the new nation’s younger activists. Moore 
served as the minister of foreign relations and culture, a position she used, 
in her words, “to keep before our youth the vision of Mother Africa and 
to forge stronger links with the continent, that like us, has been raped by 
the West” (Sherrill 1969, 74). Moore attended early RNA conventions and 
cabinet meetings and also led workshops on reparations, national unity, 
and black economics.40
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 Collins traveled to Detroit to attend RNA meetings, and, by April 1969, 
leadership named her as one of the vice-presidents of the organization.41 She 
also changed her name to Dara Abubakari, an effort to distance herself from 
American culture and promote her identification with Africa. In 1970, Abuba-
kari led the RNA’s expansion into the deep South. She established a national 
office and community center in New Orleans. She also created the Jackson, 
Mississippi, plebiscite that would become the RNA’s headquarters and presi-
dential residence.42 Abubakari used her leadership position to integrate women 
into the RNA’s nation-building schema and to redefine African Americans’ 
identification and relationship with Africa. At the 1970 RNA gathering in San 
Francisco, California, for example, she led workshops on “New African Life-
styles” and the “Role of Black Woman on Revolution and the New Society.”43 
She also represented the RNA at international events like the “Third Con-
gress for Women in the Americas” in Bogota, Colombia.44 Here, she promoted 
women as key figures in the shaping of race relations and encouraged them 
to embrace the radical politics of the RNA. As vice-president, Abubakari also 
articulated a distinct understanding of African Americans’ relationship with 
Africa. She argued that they should “go back to Africa” but only if they did so 
with the intention of “help[ing] the motherland.” Channeling the Garveyite 
principle that Africa is wherever Africans are, Abubakari suggested that African 
Americans develop “their own culture and [their] own language, and [their] 
own attributes” within the United States.45

 Moore and Abubakari recognized their ideological and organizational 
contributions to the evolution of the RNA and Pan-Africanism more broadly. 
Abubakari noted their theoretical influence in later interviews: “The conclu-
sion of the Ethiopian Women [was] the beginning of the Republic of New 
Africa . . . .The Ethiopian Women’s organization [was] responsible for the 
research that concluded that the Republic of New Africa is what we should 
be.”46 Indeed, RNA members and other Black Power activists applied Moore’s 
and Abubakari’s political schemas to contemporary political conditions and 
relied on the two women for ideological and organizational guidance. Their 
ability to continually adapt Garveyite and Old Left thematics was a testament 
to their political and intellectual acumen; their leadership of organizations 
like the AD NIP and the RNA confirmation of their ability to translate, cul-
tivate, and sustain Pan-Africanist praxis. Moore and Abubakari continually 
proffered gender-conscious interpretations of Pan-African organizing, influ-
enced the ideological and organizational trajectories of newer organizations, 
and incited new forms of diasporic activism. They also became progenitors 
of late twentieth-century Black Power and Pan-African thought.
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Pan-African Women in the Twentieth Century

The dynamic careers of Moore and Abubakari highlight the intersection 
of gender and Pan-Africanism at multiple historical moments. Garveyism 
introduced the two women to Pan-Africanism through a gendered lens. 
Within the UNIA, “liberation was gendered” (Leeds 2013, 4), and “women’s 
roles were largely privatized” (Bair 1992, 159). Yet, UNIA women perfected 
a framework that advanced Pan-African principles “regardless of whether 
men or women assumed the lead” (Taylor 2002, 89). In the 1920s and 1930s, 
Moore and Abubakari used this structure to empower women through their 
grassroots organizing in New Orleans and New York City. As president and 
vice-president of the UAEW in the late 1950s, they continued the UNIA-
inspired style of community-based, African-centered, uplift activism. They 
also built on Garveyites’ opposition to Western traditions and values—like 
patriarchy—to foreground women’s experiences and refute racist practices. 
Ultimately, Moore and Abubakari developed a gender-inclusive model of 
community Pan-Africanism through which they advocated for reparations, 
black nation building, and African liberation, while expanding women’s 
political roles and options (Taylor 2002).
 As the 1960s dawned, Moore and Abubakari became mentors to a new 
generation of activists, complicating the intersection of gender and Pan-
African organizing. During this period, younger male activists heralded the 
elder activists as mothers of the movement while simultaneously champion-
ing a nationalist model that placed women in subservient roles (Beal 1970; 
White 1990). As the leaders of Pan-Africanist and nationalist groups, Moore 
and Abubakari consistently defied this gendered hierarchy. However, their 
views on women’s roles contrasted sharply with their leadership positions. 
While Moore continually emphasized the centrality of black women to black 
liberation, she often did so within a patriarchal conceptualization of black 
unity and struggle (McDuffie 2010). And, despite her attentiveness to the 
gender-specific issues that African American women faced, she maintained 
that she did not “see any special problems for the black woman as apart 
from her people” (Hill 1993, 176). Furthermore, Moore used her status to 
lend support to masculinist constructions of black empowerment. She was 
a featured speaker at the Million Man March in 1995, an event that endorsed 
a heterosexist, patriarchal black agenda.47 Her ailing health may not have 
allowed her to publically support the Million Woman March held two years 
later. Yet her association with the former event indicates her support of male-
centered Pan-Africanist models throughout the last years of her life.

WGFC 4_2 text.indd   287 8/16/16   9:49 AM

This content downloaded from 152.3.102.242 on Tue, 13 Sep 2016 11:37:21 UTC
All use subject to http://about.jstor.org/terms



288  farmer

 Abubakari was slightly more progressive in her stance on women’s roles in 
black political struggle. She refuted claims that women should be relegated to 
mothering and child-rearing roles in political organizing. While Abubakari 
chose to have ten children, she argued,

[I]f it’s revolutionary not to have any children, [women] won’t have any 
. . . .maybe in this phase of the game [women] feel that we don’t need [any] 
children because we have to fight [in] the liberation struggle . . . .We have 
the right to say so. Men shouldn’t tell us.48

She was less progressive in her views about women’s relationships with black 
men:

“I feel that the role of [the] black woman at this point in history is to give 
sustenance to the black man. At one time the black woman was the only 
one that could say something and not get her head chopped off . . . .Because 
when this country made laws for women, it didn’t designate . . . .The law was 
strictly against that black man . . . .Now we are the sustenance, and we have 
to carry along, or push them along because of that.49

Abubakari defied conservative nationalist constructions through her leader-
ship and her outspoken support of reproductive self-determination. Yet she 
also echoed popular discourses about black male emasculation and black 
female subordination by asserting that African American women should 
subsume their gender-specific needs in order to support and advance the 
larger black struggle (Beal 1970).
 The two women’s positions on women’s roles were certainly products of 
their historical circumstances and were not entirely unique. Born at the turn 
of the century, gendered spheres of work and activism framed their early lives. 
Early twentieth-century societal and organizational structures often forced 
women to articulate Pan-Africanism through a masculinist frame (Leeds 2013; 
Taylor 2002). However, they still advanced their own agendas. As a result, the 
two activists may not have seen these gender constructs as inherently limiting 
or found it contradictory to express their gendered priorities through a male-
centered political schema. Furthermore, Moore’s and Abubakari’s outward 
support of male leadership did not preclude their assertion of political and 
intellectual authority. Indeed, both women found ways to exert symbolic and 
real influence within Pan-African organizing. As McDuffie (2010) notes, activ-
ists like Moore used the persona of a “queen mother” or a movement elder 
to navigate the complicated intersection of gender and black nationalism. In 
this capacity, McDuffie argues, they were able to “assert leadership claims on 
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the global stage” and “challenge the agendas and sexism of black male leaders” 
(2010, 189). When Abubakari and Moore became “mothers” of the movement, 
they were able to articulate more progressive gender politics on national and 
international stages, as evidenced by their remarks at events like the All-Africa 
Women’s Conference and RNA conventions.
 The complexities of Moore’s and Abubakari’s activism and politics reflect 
the multidimensional ways in which African American women theorized 
unity and diaspora and are instructive on several fronts. Their activism 
warns against an oversimplification of Marcus Garvey’s political message 
and movement. Even within the growing body of literature on Garveyism 
and its influence, the UNIA and its members are, at times, characterized as 
engaging in a momentary mass “Back to Africa” movement. African repa-
triation was an important aspect of Garvey’s plan. But his call for “Africa 
for the Africans: At Home and Abroad” was also a central and enduring 
component of Garveyism. As Moore noted in 1991, “A lot of people think 
that the Garvey movement is something that used to be,” but “Africa for the 
Africans at home and abroad will live for ever” (Hill 1991, 173). Activists like 
Moore and Abubakari seized upon Garvey’s principles and made it their lives’ 
work to build a home for African-descended peoples in America. As a result, 
they were involved in some of the most radical and creative formulations of 
black nationalism and Pan-African solidarity in the United States to date. In 
addition, Abubakari’s and Moore’s activism foregrounds the understudied 
legacies of Garveyism. Organizations like the UAEW cultivated Garvey’s 
base and fostered grassroots Pan-Africanist engagement through his symbols 
and political frameworks. Often overlooked in histories of civil rights, Pan-
Africanism, Black Power, and welfare rights, the UAEW shows how women 
continued to engage in and reformulate Garvey’s principles to advance and 
protect their local communities well after the decline of the UNIA.
 Queen Mother Moore and Mother Dara Abubakari highlight the impor-
tance of constructing alternative histories of Pan-Africanism that are not 
exclusively defined by the major Pan-African Congresses of the twentieth 
century. Like many women, Abubakari’s and Moore’s theoretical and practical 
work spanned multiple decades and developed alongside the institutional-
ization of Pan-Africanism through these international meetings of leaders 
across the diaspora. Moore’s attendance at 6PAC was the latest manifesta-
tion of women’s engagement in the congresses, a history that also included 
Anna Julia Cooper’s participation in the first congress in 1900 and Addie 
Hunton’s Circle of Peace, an African American women’s group that organized 
the Fourth Pan-African Congress in 1927 in New York City. Yet women’s 
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engagement with these international meetings “did not, in and of itself, con-
stitute the merging of Pan-African and women’s interests” (Kuumba 1999, 
171). Such summits, while important, continued to promote a male, global, 
black political subject, forcing female participants either to appropriate or 
question this masculine framework (Stephens 2005; Taylor 2002). A focus on 
the activities of the activists in attendance can overshadow the myriad ways 
women practiced Pan-Africanism at the quotidian and grassroots levels and 
formulated Pan-African identities outside of elite, male-centered schemas.
 The two women reveal that Pan-Africanist practice among women was 
predicated on the idiosyncratic practices of individual activists and on the 
immediate needs of African peoples. Their activist record also reflects the 
fact that organizations did not need to explicitly endorse Pan-Africanism in 
their missions in order for members to use the groups as vehicles to assert 
these principles. Each woman supported diasporic unity and self-determi-
nation within the organizations and protest strategies that were available to 
them. Their interpretations of African unity and transnational solidarity were 
dynamic and show how women shaped the reciprocal relationship between 
idealism and affinity for Africa and concrete protests designed to advance 
black unity and freedom (Walters 1993; Young 2010). Indeed, Abubakari and 
Moore integrated their commitment and love for Africa as a homeland with 
multiple forms of political and social protests, prompting a rethinking of how 
women create protest strategies to amplify Pan-African consciousness and 
use these structures to advance their own goals and needs.
 Finally, Moore and Abubakari’s activism offers another vantage point 
from which to think about the ideological and organizational evolution of 
Pan-Africanism, one that necessarily includes women and women-led orga-
nizations. Working-class African American women like Moore and Abuba-
kari forged international alliances, developed Pan-African discourses and 
formulations, and advanced black nationalist schemas inside and outside 
major organizations. They did so without advanced education and in mul-
tiple regional and political locales. Their activism calls on scholars to rec-
ognize the generational linkages among women activists and the gendered 
formulations of African unity and liberation that propelled Pan-Africanism, 
diasporic connectivity, and African liberation struggles over the course of the 
twentieth century. While their contributions have been largely overlooked, 
Moore and Abubakari were central forces in promoting and promulgating 
Pan-Africanism and their intellectual and organizational contributions high-
light the continued importance and usefulness of approaching the African 
American liberation from a gender-inclusive, Pan-African perspective.
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Notes

 1. “Black Female Leaders Cited,” Black Star, February–March 1980, 14.
 2. Ibid.
 3. By “radical,” I mean a politics that recognizes that racism, sexism, and class discrimi-
nation exist and are perpetuated not only by individuals but also by systems, corporations, 
and the state. A radical praxis is one that seeks to overturn these existing systems and 
restructure society to eliminate these forms of oppression through a distinctly black-
centered approach to ideology and politics. This definition develops from an established 
historiography on black radicalism that includes, but is not limited to, Cedric Robinson’s 
Black Marxism (1983) and Joy James’s Shadowboxing (1999).
 4. Audley Moore, interview by R. Prago, 1981. Oral History of the American Left: Radical 
Histories Collection, Tamiment Library, Robert F. Wagner Labor Archive, New York University, 
New York.
 5. “Queen Mother Moore Recalls a Historic UNIA Meeting,” The City Sun (New York City), 
July 1–7, 1987.
 6. Virginia Collins (Dara Abubakari), interview by Gerda Lerner, n.d. Papers of Gerda 
Lerner, 1950–1995, carton 6, folder 219, Arthur and Elizabeth Schlesinger Library on the 
History of Women in America, Radcliffe Institute for Advanced Study, Harvard University, 
Cambridge, Massachusetts.
 7. Ibid.
 8. “Don’t Give Up Lynch Fight, Harlemites Say,” Afro-American, February 12, 1938, 7; 
“Tenant Groups Unite for May Day Parade,” People’s Voice, May 3, 1947, 2; “Audley Moore 
Tops Upper Harlem Drive,” Daily Worker, June 3, 1943, 4; “Davis Supporters Will Long Tell 
of Audley Moore’s Work,” Daily Worker, November 20, 1943, 3.
 9. Mary Helen Washington is credited with developing the analysis of the Sojourners’ 
political agenda, which she termed “Black left feminism.” Erik McDuffie expanded on this 
concept in his study of black women radicals in the Communist Party (2011b).
 10. Sojourners for Truth and Justice, “Digest of Proceedings—Sojourners for Truth and 
Justice, Washington, DC.” Louise Thompson Patterson Papers 1909–1994, box 12, folder 
17, Stuart A. Rose Manuscripts, Archives and Rare Book Library, Emory University, Atlanta, 
Georgia, 1951; McDuffie 2008.
 11. Virginia Collins interview by Glenda Stevens, 1979. Kim Lacey Rogers Collection, 
1958–1996. Amistad Research Center, Tulane University, New Orleans, 1979.
 12. Ibid.
 13. Ibid., 12.
 14. “SCHW in Postwar America,” Southern Patriot, June 1944, 5; Collins interview by 
Stevens, 1979; Rogers 1993.
 15. Collins interview by Stevens, 1979, 6; Collins interview by Lerner, n.d; “Virginia 
Evalina Young Collins: Teacher, Nurse, and Activist,” Times-Picayune, July 28, 2011, B4.
 16. “Black Liberation Leader Elected SCEF President,” New Journal and Guide (Norfolk), 
May 20, 1972, 10.
 17. “Judge Orders Inventory of Moore Estate,” Louisiana Weekly, August 20, 1955, 1; 
“Succession in Moore Estate Awarded to Kin,” Louisiana Weekly, February 4, 1956, 1.
 18. “Ask Gov. Long to Review One-Sided Rape Convictions,” Louisiana Weekly, August 
17, 1957, 3.
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 19. “Protest Meet Is Called,” Louisiana Weekly, September 14, 1957, 1; “Ethiopian Women 
Seek Funds for Confab,” Louisiana Weekly, August 16, 1958, 3.
 20. “Ethiopian Women Seek Funds for Confab.”
 21. “Michel in Last Ditch Fight to Escape Chair,” Louisiana Weekly, June 1, 1957, 1; “Urges 
Mass Appeal to Save ‘Accused’ Rapist,” Louisiana Weekly, April 2, 1960, 1.
 22. “New Evidence May Save 2 From Chair,” Louisiana Weekly, September 21, 1957, 1; 
“Poret, Labat Wins New Stay of Execution,” Louisiana Weekly, October 5, 1957, 1.
 23. “No Emergency Relief in Sight For Hungry Babies,” Louisiana Weekly, September 
17, 1960, 1.
 24. “Appeal to U.S. Agency, Red Cross to Aid Hungry Babies,” Louisiana Weekly, Sep-
tember 3, 1960, 1.
 25. “Ethiopian Women Ask African’s Aid,” Louisiana Weekly, May 2, 1959, 1.
 26. “Charges Gov. Davis Welfare Aid Remarks ‘Irresponsible,’” Louisiana Weekly, October 
1, 1960, 7.
 27. Collins interview by Stevens, 1979, 4–5.
 28. Ibid., 4.
 29. “Charges Gov. Davis Welfare Aid Remarks ‘Irresponsible.’”
 30. Universal Association of Ethiopian Women (UAEW), “Draft Resolution for the Estab-
lishment of an Independent Black Republic.” In Report from SAC J. Woodrow Gilmore to 
Philadelphia Office, Re: Audley Moore, July 2, 1962, 14. Audley Moore, FBI bureau file, 
100–61122.
 31. UAEW, “Petition, February 8, 1969.” UAEW Vertical File, Louisiana Division/City 
Archives, New Orleans Public Library, New Orleans, Louisiana, 1969.
 32. Moore, “Main Report to National Conference of the National Emancipation Procla-
mation Centennial Observance Committee, October 12, 1962.” Social Protest Collection, 
carton 4, reel 15, folder 35, University of California—Berkeley. Berkeley, California, 1962.
 33. Ibid.
 34. Nasser Ahmad Shabazz, “Resolutions on Reparations and Partition of the United 
States of America,” Social Protest Collection, carton 4, reel 15, folder 35, University of 
California—Berkeley, Berkeley, California, 1962.
 35. “Program to Establish All-Negro Black Town in Catskills Moving Ahead,” Philadelphia 
Tribune, August 19, 1967, 24.
 36. Moore, “Speech to All-Africa Women’s Conference,” Preston Wilcox Papers, box 39, 
folder 2, Schomburg Center for Research on Black Culture, New York, New York, 1972.
 37. “Sixth PAC: North American Women,” Daily News (Tanzania), June 26, 1974, 4.
 38. “How to Join ‘Neighborhood Fight’ on Poverty Meeting Mon,” Louisiana Weekly, 
December 18, 1965, 4.
 39. “Brutality Beef Leads to Firing of Poverty Aid,” New York Amsterdam News, August 
27, 1966, 9; “Political Party for Negroes Is Suggested By Rights Aide,” Morning Advocate 
(Baton Rouge), November 24, 1965, 4-B; Germany 2007.
 40. “Notice of RNA Convention,” New Left Collection, 1923–2004, box 5, folder 10, 
Hoover Institution Archives, Stanford University, Stanford, California.
 41. “Orleanian Named VP of Republic of New Africa,” Louisiana Weekly, April 19, 1969, 1.
 42. “A Short Chronological History,” Social Action Collection, box 42, folder Republic 
of New Africa, Wisconsin Historical Society, University of Wisconsin-Madison, Madison, 
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Wisconsin, n.d.; Cunnigen 1999; “Republic of New Africa to be Located Here,” Louisiana 
Weekly, April 11, 1970, 3.
 43. Republic of New Africa. “Agenda, Peoples Center Council Meeting,” Dr. Huey P. 
Newton Foundation, Inc. Collection, box 53, folder 5, Department of Special Collections 
and University Archives, Stanford University, Palo Alto, California, 1970.
 44. “Mrs. Collins Is Delegate to Women’s Congress,” Louisiana Weekly, July 25, 1970, 2.
 45. Collins interview by Stevens, 1979, 10.
 46. Ibid., 1; 5.
 47. “Farrakhan Gathers Flock for Historical March,” Los Angeles Sentinel, September 
21, 1995, A-1.
 48. Collins interview by Lerner, n.d., 28.
 49. Ibid., 24.
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